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1. Provenance and Technical Description.

The fragments belong to the papyrus-collection of the Egyptological Institute of the 
University of Copenhagen, where they have the number Papyrus Carlsberg VII.

Very little can be said with any amount of certainty about their provenance, 
but there are indications that, together with the greater part of the collection, they 
belong to one single find and probably came from the vicinity of Tebtynis in the 
Fayyum.

It has even been suggested that the find as such was part of the ancient archives 
of the local temple dedicated to the crocodile-god Suchos (¿oxre/hwtç).1

Of the present text only scanty fragments of two pages are left, together with 
three loose fragments, of which it has been possible to place one at the left hand side 
of page one in continuation of line 11, and another in contination of lines 14—21 of 
the same page. A third fragment still remains without a likely place.

The papyrus, now mounted between glass, is of the very finest texture, very 
thin and still fairly flexible. Its colour varies from dark brown (Page 1), to very pale 
yellow (Page 2).

The height of Page One is now about 294 mm., and there are good reasons to 
believe that it did not contain more then the remaining 30 lines, as no traces of signs 
are to be seen at the bottom of the page where a margin seems to have been left, so 
that the original height of the whole sheet would have been a little more than 300 mm., 
which corresponds fairly well to the large dimension-rolls mentioned by Cerny.2

Unfortunately we are unable to determine the original length of the sheet and 
its lines. Page One, where it is broadest at line 13, measures about 195 mm., and 
considering Cerny’s observations that one of the standard lengths of late papyri was 
about 200 mm.,3 it seems probable that this line is almost complete and represents 
the approximate original length of the sheet.4

The height of the remains of the second page is about 200 mm., and the fact 
that the two pages were found together makes it probable that it was in fact the second 
page of the original roll, although we are unable to prove it from textual evidence.

1 Erichsen, Demotische Orakelfragen. Hist. Filol. Medd. Dan. Vid. Selsk. 28, no. 3 (1942), p. 3.
2 Cerny, Paper and Books in Ancient Egypt, p. 15.
3 op. cit. p. 8.

restored at the end of the line, as the next one begins with a new passage.

4 The last word of the line is , and the determinative U must at any rate be

1*



4 Nr. 2

We are also unable to determine the original length of the papyrus as such, but 
if the horizontal breaks which run down Page One, represent the original folding lines 
of the roll, it would seem to have been fairly thick and consequently pretty extensive.

No other fragments of the text or the papyrus have ever, to the best of my know
ledge, been found elsewhere.

2. The Date of the Text.
If we consider the date of the text itself, that is, the actual date of its composition 

or compilation, and the date of the present copy, separately as two independent 
problems, we are in the fortunate position that palaeographical evidence permits us 
to ascertain the latter date with reasonable accuracy.

It is written in a clear and concise, although not always easily readable hand, 
showing the characteristics of that peculiar form of hieratic used in religious and 
scientific texts from the time about the beginning of our era. This particular form 
of hieratic, with its concise and clear-cut sign-forms and its deliberate avoidance of 
ligatures and abbreviations, is probably traditionally related to and influenced by 
the cursive hieroglyphs used in religious texts from about the 21th dynasty. It has like 
these a tendency to efface the individuality of the different hands, and it has in its 
uniformity and rigid impersonality been aptly compared to our roundhand (Rund
schrift).1

1 Møller, Paläographie, III, 1.
2 Lange-Neugebauer, Papyrus Carlsberg No. I. Hist. Filol. Skr. Dan. Vid. Selsk. 1, no. 2 (1940), p. 9.
3 Griffith, The Sign-Papyrus from Tanis, Extra Memoir of the Egypt Exploration Fund, IX. (Lon

don 1889), p. 6.
4 Møller, Paläographie, III, Tafel VIII.
8 Cf. e.g. No. 421.

The writing of our present text is closely related to that of the hieratic parts of 
papyrus Carlsberg I, which comes from the same find, and has been dated at the 
time about the first century A.D.1 2

Also the so-called sign-papyrus from Tanis, which Griffith has dated at Roman 
times,3 shows great affinity to our text in sign forms and the general characteristics 
of its style, although it is not nearly as carefully and precisely written; but even closer 
related to our text is papyrus Berlin 7809, which I only know from Moller’s repro
duction.4 This text is in itself so closely related to the sign-papyrus, as seen from a pa- 
laographical point of view, that Møller quotes both under one heading in his Paläo
graphie,5 where he dates the Berlin text at about the first century.

It will be seen, therefore, that the palaeographical evidence is clear and unam
biguous, and dates our text with great certainty at the time about the first century 
after Christ.

The orthographic evidence, although obviously more vague and less conclusive 
for dating purposes, corroborates also a late dating of the copy. The scribe uses typical 



Nr. 2 5

Ptolemaic signs such as for dm (line 9), and -Q for (line 4). He writes for dd 
(line 4 and passim, @ for (f. inst. line 9), and occasionally probably <=> for 

e (as f. insp maybe in = *xe). He writes ' f°r i > an<^ confuses h and 
7i, in listing m under D (line 11), and he uses late spellings such as ID /¡T [I 
for (line 19), all of which bear clear and unambiguous evidence of the late ‘Ptole
maic’ origin of the manuscript, although it is not in itself typical enough of any de
finite period to permit a closer dating.

When we turn to the question about the date of the text itself, we are at once 
faced with the problem whether the information of the introduction is correct, accor
ding to which the manuscript should be a copy of an older one, presumably found 
in a temple of Osiris, or whether the text is in fact contemporary with the manu
script.

The linguistic evidence upon which the answer to this question must necessarily 
be based, unfortunately is not very conclusive in itself, and it is difficult to decide 
whether the passage of the introduction is to be taken seriously, or merely as one of 
the well-known declarations intended to warrant the sacred and traditional origin 
of the text.

It is undoubtedly true that the late impression given by the writing and the 
orthography to a certain extent seems to be contradicted by the classical, or at any 
rate old-fashioned language in which the text obviously appears. The articles do not 
occur, and we find none of the auxiliary verbs or verbal constructions characteristic 
of the later periods of the Egyptian language, and the author uses the old negations.

However, the discrepancy between the palaeographical and the linguistic evidence 
is maybe more apparent than real, and merely a natural result of the very nature 
of the text.

According to its title, the aim of the book is to explain the hieroglyphs and their 
use, and in conformity with the general principle of Egyptian science, all the material 
for any explanation and any commentary is taken from the traditional religious texts, 
which in accordance with the mythical conceptions of the Egyptians were supposed 
to contain the final solutions to all problems. An alliteration or a quotation which 
gave a mythical aspect to any problem, involved to the Egyptian mind eo ipso an 
explanation, and the commentaries of our text accordingly appear as direct quotations 
from traditional religious literature.

This must necessarily efface the individual linguistic features of the text, and 
endow it with the linguistic appearance of its sources. Its classical appearance, there
fore, does not necessarily involve an ancient origin of the text, and it is unfortunately 
in too bad a condition to give a clear picture of those parts of it which are not 
quotations, although the fact that the author comments on signs which are undoubtedly 
of late origin such as f. inst. and and his use of such late idioms as ‘ ~ ,

would rather indicate a late than en early origin of the text.
2
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This point of view is also supported by the fact that the only related text, the 
Sign-papyrus from Tanis, is undoubtedly of very late origin, and the whole character 
of the text makes it a typical result of the scientific and filological interests which 
are so very characteristic the time after the Saitic revival.

An exact dating of the text itself is obviously not possible, but in spite of the 
colophon it would seem most natural to consider the compilation made some time 
between the 26th dynasty and the beginning of our era, and I can see no serious ob
jections to consider the text and the copy more or less contemporary.

3. The Contents of the Text.
As we are in the fortunate position that the title of the book has been preserved 

there can be no doubt as to the aim and the general purpose of the treatise, which 
is stated to be ‘an explanation of the use of the hieroglyphs’, and we have seen that 
the authenticity and sacred traditional origin of the book was guaranteed by one of 
the usual statements that it was originally found in a temple of Osiris.

Unfortunately we are unable to judge the original length of the text, and unable 
to tell how many signs it originally contained, but it was arranged like our dictionaries, 
so that each page contained a rubric divided off by two vertical lines, in which the 
signs to be explained were inserted as cursive hieroglyphs, or at any rate as very 
carefully executed hieratic, in vertical columns to be read from above, while the 
accompanying commentary was written in hieratic in horizontal lines on the left. The 
text as such may claim special interest as being the only one hitherto found which 
deals systematically with the problems of Egyptian writing1 and it distinguishes itself 
from other known lists already in the way in which the material is arranged.

1 For its relation to the sign-papyrus see below.
2 Cf. Griffith’s remarks on the sign-papyrus (op. cit. p. 1 col. 1, line 15), ‘From the considerable 

care with which the list has been prepared, and from its extent, we must suppose that if any rigid method 
was costumary, it would have been adopted here, and we are thus driven to conclude that the Egyptians 
possessed no such system’. Cf. also Erman-Ranke Ägypten (1923), 184 note 1, ‘Die Ägypter selbst scheinen 
kein System der Anordnung ihrer Zeichen ausgebildet zu haben’.

Generally speaking the principles on which the signs and vocables have been 
arranged in the ordinary texts containing lists and enumerations of objects seem very 
loose and unsystematic, the signs being arranged rather vaguely in groups according 
to their ideographic meaning, as f. inst. in the Tanis Sign papyrus, which begins with 
signs representing human beings, and then proceeds to mammals, birds and reptiles, 
or else with the various objects classified into categories according to the practical 
aims of the different texts, such as f. inst. in papyrus Harris or papyrus Hood.

As far as the hieroglyphs are concerned, it has been generally accepted that no 
proper system of classification ever existed,1 2 and this would to a certain extent seem 
to be confirmed by the present text, where the signs themselves seem to follow each 
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other without any apparent principle or order at all, as far as their ideographical 
meaning or their shapes are concerned.

If, however, we consider the commentary, it will be seen that the first page 
contains 11 separate catch-words, the reading of which are given as respectively 
hlbw, hrw, hnm.t, h, h?b, hmhm, hn, hmj, hnw. As it is obvious that these words 
have nothing in common except the fact that they all begin with an h,1 it would be 
most tempting to conclude that alphabetic considerations had determined their 
arrangement.

1 hnm.t is no exception, the word having been listed under h owing to the assimilation of h and h.
2 The first readable sign is which in late inscriptions has the phonetic value mj. It is also 

used as an ideogram for and Sri. The next sign is read hnmiv, and the reading of is doubtful.

3 is occasionally used as an ideogram for km in Ptolemaic texts.
4 Gat. Gen. des Ant. du Caire, XVI, XXXIX, LXX. Die Demotischen Denkmäler, II, Die Demo

tischen Papyrus, Textband, p. 270. The text is older than ours and dates from Ptolemaic times.

Unfortunately the condition of the second page does not permit us to draw any 
definite conclusions as to the arrangement of the signs there, as all the original readings 
of the catch-words except k? have been lost, and the phonetic value of several signs 
is ambiguous and doubtful.

The sequence of the first readable signs of the page does not speak for an alpha
betic arrangement,1 2 3 but the four last ones | ], and < I, might probably
be read Ay, kfrj, km,2 and km.

It will be seen, however, that no definite conclusions can be drawn from this 

. It is obvious that this in itself cannot be used to support the idea

I zvwvw } and finally

in one list must be the fact that they all begin with an Q

prove that the Egyptians somehow or other must have considered an 
way which seems to correspond to our conception of an ordinary letter.

11"" "1 as their first element. These
r. 1 /WWW
ij X n n , after which we find one beginning

□ . Then follow names constructed with jl and (g [ 
0-

page, and one would have been most hesitant to attach too much importance to Page 
One, were it not for the fact that important evidence actually seems to speak for the 
existence of certain alphabetic conceptions, and for the existence of a tendency to 
arrange words and word-lists in accordance with their initials.

First of all we find certain fragments of a demotic text published by Spiegel
berg,4 and containing geographical names, some of which have been arranged on 
topographical principles, and others have been listed in groups according to an 
initial 1 ' or Q

of alphabetical arrangements, but on the verso of the papyrus we find a collection 
of proper-names beginning with some which have [I 

are followed by names beginning with [ 
with [j 

we find names beginning with
It is obvious that the only reason why these names have been brought together 

, which obviously seems to 
intitial in a

2*
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We find the same principle employed in a small demotic vocabulary from 
Heidelberg,1 where hjw and a sequence of words beginning with htr are placed together 
because of their initial h.

Moreover the existence of what is actually called an Egyptian ‘alphabet’ is 
frequently mentioned by classical authors.2

It is definitely implied, if not explicitly stated by Plato in Philebus (VIII), where 
we are told that ‘a certain Thoth from Egypt’ was the first to classify the various 
sounds as consonants, vowels, and mute letters3 and Plutarch states explicitly that 
the Egyptian ‘alphabet’, consisted of 25 letters.4

Considering that the first catch-word in our present text is actually hjbw, ‘the 
Ibis’, another remark of his becomes even more surprising, for we are told that the 
Ibis was in fact the first letter in the Egyptian alphabet, (Rid his explanation that the 
Egyptians had arranged it thus out of reverence for Thot, is obviously right.5

Considering this not very clear, but nevertheless irrefutable evidence, we are 
more or less forced to admit that the Egyptians had actually developped certain 
alphabetic conceptions, and that alphabetic considerations were responsible for the 
arrangement of the signs on the first page of our text.

However, how far these conceptions had been developed, and how far the 
Egyptians actually had developed a proper alphabet in our sense of the word is 
quite another question which at present we are unable to answer. It is not without 
significance, however, to see that in our text, □, which we should consider a proper 
‘letter’, is in no way distinguished from the other signs with an initial h, and no
where in the lists are there any indications that one-consonant signs were in any way 
regarded as a group apart, as one would expect if they had been considered ordi
nary letters in an alphabet. That they were not considered ordinary standard letters 
in our sense, is also supported by the fact that in late enigmatic writing when a 
greater need was felt for ‘letters’, i.e. signs which could be used for a single consonant 
in ordinary spelling, new ‘letters’ were created by using ordinary signs ‘alphabe
tically’, that is, with the alphabetical value of their initials.

As far as I can see, this constant reversion to initials instead of separate letters 
tends to show that in their alphabetical conceptions the Egyptians were bound to 
certain acrophonic principles from which they never escaped and which probably 
prevented them from developing a proper alphabet.

Turning now to the aim and practical purpose of the treatise contained in our 
text, we have already mentioned that the sign-papyrus from Tanis is its closest paral-

1 Spiegelberg, Demotica, I. 7. ‘Ein demotisches Vocabular’. Sitzungsberichte der Bayrischen Akad. 
(1925), Abhndl. 6. This fragment is more or less contemporary with our papyrus, and dates from about the 
middle of the first century. Spiegelberg mentions other examples of alphabetical arrangements on unpub
lished ostraca, op. cit. p. 25, note 2.

2 For a very useful collection of this material see Pierre Marestaing, Les Écritures Égyptiennes 
et L’Antiquité Classique, Paris 1913.

3 If Eisler’s commentary to this passage is correct it would imply that Plato regarded the Egyptian 
alphabet as consisting of 24 letters. See Robert Eisler, Platon und das Aegyptische Alphabet. Arch, für 
Geschichte der Philosophie. Bd. 34, Heft 1—2, p. 3.

4 de Iside, § 56.
8 Quaest. conv. lib. IX quaest. Ill, § 11. 
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lei, the difference between the two texts being something like the difference between a 
mechanically compiled word-list, and an ethymological dictionary in our terminology.

The purpose of the sign-papyrus is obviously to provide a list of the current 
hieroglyphs and their hieratic equivalents, together with a very summary commentary, 
generally confined to an explanation of the pictorial meaning of the various signs, 
such as e.g. which is explained as | I q || ‘a bent finger’ (1 A 15.2), and

-<a>, which is said to be [ ç] (j I ZV ‘an eye turned upside down’.
O I L J I I /WWW

Our text does not give the hieratic forms of the various cursive hieroglyphs 
separately, but to explain the ideographical meaning of the signs is obviously one 
of its aims, and it explains e.g. the hieroglyph as ‘a man steering’ (1. 28), 
and \4 as ‘a plough’ (1. 16). In those cases in which the hieroglyph as such permits 
several readings or interpretations, the author comments on each separately, when 
e. g. he first reads 0 as hriv, ‘the day’, and afterwards explains the sign itself 
as ‘the sun (-Re‘) rising in the morning’ (1-8), or tells us that the ground plan ex
pressed by the hieroglyph  (1. 14), can be explained as ‘a poultry house’ (h?m), 
as well as a ‘field house’ (pr n shf). What gives the text its main interest is its extensive 
commentary, which provides us with one of the comparatively rare glimpses of 
Egyptian methodical thinking at work.

It is evident that the fundamental problems of Egyptian thought and Egyptian 
logic cannot possibly be considered even in their vaguest outline within the scope 
of the present paper, but a few remarks are indispensable for the proper understan
ding of the method employed in our text, and 1 hope to be able to examine the pro
blem more thoroughly somewhere else later.

It has often been pointed out that Egyptian thinking means mythical thinking 
in what is probably its highest development, but the epistemological implications of 
mythical thinking as such, and the special logic which governs it, has never been 
systematically exposed or illustrated from a methodical consideration of the Egyp
tian material. First of all it must be realized that the mythical material, as it appears 
as background to Egyptian religion, does not only govern the religious conceptions of 
the Egyptians, but to an extent which it is difficult for our way of abstract though, and 
our post-aristotelian logic to conceive, it governs he whole conception of their cosmos 
and its nature.

The concrete manifestations, and the tangible, pictorial representations ol the 
myths, and the legends which connects them, embody to the Egyptian mind a con
ception of the universe and the fundamental problems of existence, including the 
movements of the celestial bodies as well as the human rhythm of birth, life and death, 
in a living cosmography, which not only reflects and illustrates the various phenomena 
and coordinates them, but also involves their explanation; and the religious and 
cultural unity of the individual members of the Egyptian community becomes depen
dent on their submission to this mythical reality and the cosmography of the myths, 
and on the common belief in the magical nature of its dynamics.

1 The actual hieroglyph shows a man in the boat.



10 Nr. 2

This belief in the magical nature of things, and in magic as an elementary 
dynamic force, has been demonstrated once and for all by Gardiner in his incom
parable article on Egyptian magic,1 and it becomes of fundamental importance for 
the development of Egyptian logic.

It is obvious that no less than we are, the Egyptians were able to follow a simple and 
natural sequence of cause and effect, such as fundamental in our logic, and the diffe
rence between this and the Egyptian, does not arise from any mental deficiency of the 
Egyptians, and cannot be explained by any reference to their so-called ‘primitivity’.

It consists in a different position of the problems, and in a different conception 
of the nature of the causes as such, because the Egyptian acknowledgement and 
acceptance of the magical causes, and their tendency to consider these the only true 
and dynamic ones, necessarily creates quite a different attitude towards all logistic 
problems.

The abstract ‘truth’, which is the final aim of our science and our theoretical 
thinking, becomes to the Egyptians a mythical truth, a truth which can only be 
expressed and conceived in mythical form, that is, magically connected or identified 
with a mythical manifestation. All Egyptian thinking therefore necessarily becomes 
mythical thinking, and the fundamental logistic problem becomes the establishment 
of the necessary connection between the ‘practice” of the phenomena and the problems, 
and the ‘theory’ of the myths, a connection which is mainly established by means 
of metaphors and their linguistic equivalents, the alliterations.

In speculative, religious and scientific texts, these metaphors therefore are not 
merely poetical embellishments or stilistic ornaments, as they are mostly considered, 
but they are, as e. g. the syllogisms in scholastic thinking, active vehicles of thought, by 
means of which the divergent problems are connected and reconciled with the myths.

It must, however, be realized that it is not only in their function, but also in 
their very nature that these mythical metaphors differ from ours.

In his important paper ‘Die bildlichen Ausdrücke des Ägyptischen’, Grapow 
has demonstrated the mental process generally employed in ordinary comparisons 
and metaphors,2 and he has shown that the essential in them is what he has called 
‘das Vergleichsmittel’, ‘tertium comparationis’, which is the abstraction on which the 
comparison is based, when e. g. we say ‘the king is a lion’, and transfer some 
abstract qualities of the lion to the abstract conception of a king.

‘ But this conception of the metaphors, which in reality makes them all com
parisons, because they are always used with the mental reservation, and the aprioric 
knowledge that the king is not a lion, does not correspond to the Egyptian conception 
of the metaphors and their use. Owing to their dependence on concrete pictures to ex
press even what we should call abstract thoughts, and their general avoidance of abstrac
tions the importance of the ‘tertium comparationis’ becomes reduced in the Egyptian 
metaphors, with which we are here concerned; and the two elements of comparison

1 In Hasting’s Encyclopedia of Religion and Ethics.
2 Grapow, Die bildlichen Ausdrücke des Aegyptischen. Leipzig 1924, p. 10. 
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are therefore to the Egyptian mind conceived as two independent concrete pictures, 
which, by and in the metaphor, are combined to form a magical identity.

This in itself very simple observation is not without importance for the under
standing of the method employed in Egyptian theoretical thinking, and it explains 
why the method is essentially the same in religious and in scientific texts.

The purpose of the former, as illustrated e. g. by the commentary to the Book 
of the Dead, is to establish a mythical synthesis out of the heterogenous religious con
ceptions, and in the latter, of which papyrus Carlsberg I is a typical example, to give 
the mythical explanation of practical phenomena and problems.

The Egyptian mind was perfectly able to cope with the practical implications 
of empirical observations, but its conceptions of their theoretical nature was always 
magical, and as cosmic elements the phenomena could only be conceived and under
stood as mythical manifestations or identifications. It is unfortunate that the con
dition of our papyrus does not permit us to follow the method employed in the text 
in greater detail, but even from the scanty fragments preserved we are able to see 
that it conforms with the principles mentioned above.

The commentary on the hieroglyph 0 (1. 8), is a typical example. The hiero
glyph is first quite simply read hrw ‘the day’ in accordance with the ordinary ideo
graphic use of the sign, but this reading is then followed by an explanation of the 
pictorial meaning of the hieroglyph which is explained as ‘the Sun-God (Z?ec) in his 
rise in the morning, by means of whom everything is conceived’.1

This is followed by a new explanation after which it is said to be ‘the Ennead’, 
and the connection between the sun-disk and the Ennead is consequently explained 
by the statement that the eye (of the Sun-God) is called the Ennead, and that the sun
disk as represented in the hieroglyph, came into existence as, and is therefore identical 
with, the right eye of the God.

This, however, is not the only explanation, and in the following very badly 
damaged part of the text, several other identifications were apparently given, where 
the right eye with which the hieroglyph has been identified, is also said to be the 
Vulture-Goddess, and probably also the Diadem-goddess N.t.

This practice of giving several explanations of the same thing by means of 
different mythical identifications, which are often divergent and to our mind even 
contradictory, is typical of Egyptian thought and in strictest conformity with its logic, 
according to which each connection with the mythical material, and each new iden
tification gave its own independent aspect on the mythical and cosmological signifi
cance of the problem.2

1 It is significant that the verb rh, and not and ordinary verb of seeing is used. Cf. 1.6, where a similar 
expression is used about Thot.

2 It cannot be sufficiently stressed that to the best of my knowledge it has never been possible to 
demonstrate in any text from any period a misplaced epitheton or a mythical identification used haphazardly 
or out of place. On the contrary even the present fragments show with what consistency they conform 
to parallel passages from other texts, and whenever our unsatisfactory knowledge of Egyptian mythology 
permits us to follow the reasons for the connections, we always find them established in accordance with 
an inner logic, which should make us most reluctant to speak about confusion in Egyptian thought.
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The other catch-words were treated in exactly the same manner. The hiero
glyph is read ‘hnw’, ‘to jubilate’, and the word is then explained as the rite 
performed by the mythical souls from Buto and Hieraconpolis (1. 21). The pictorial 
meaning of  is explained as a ‘poultry house’ or a ‘held hut’, and it is then con
nected with the mythical abode of the divine Ibis (1. 15). J is read hiw or him, 
and is then explained simply and practically as ‘the gullet from which every sound 
is emitted’, but this statement is subsequently mythically supported by a reference 
to the gullet of the Sun-God Re1 (1. 24).

1 Cf. Brugsch’s remarks on ‘die Tendenz zu linguistischen Theorien’ in his ‘Religion und Mythologie 
der Alten Aegypter’, Leipzig 1891, p. 41.

2 Cf. e. g. in particular Pap. Salt, ed. Budge, Facsimilies of the Egyptian Hieratic Pap. in the B. M. 
Sec. Ser. 1923. 31—32.

3 This is very typical of Pap. Salt where the origin of a considerable number of different substances 
and their names are explained in accordance with the same principles.

4 Cf. p. 17.

Side by side with these ‘radical’ mythical identifications we find their linguistic 
counterparts, the mythical ethymologies established by means of alliterations.1

Only a couple of examples are found in the preserved parts of our text, but 
these are typical and correspond in construction as well as in function to the allitera
tions found elsewhere in other Egyptian texts.1 2 As already mentioned the first catch
word is the hieroglyph 'fjys , which in accordance with the general principle em

ployed is read hibw in the first paragraph of the commentary. This reading is then 
followed by an etymology, which in accordance with the Egyptian conceptions does 
not only explain the origin of the word as such, but also the origin of the object ex
pressed by it,3 and it is given in the form of an alliteration with the phrase hi—zb, 
which means ‘a heart descends’.

This alliteration is used as an explanation of the word hibw, because, as the text 
has it, 'Re1 said about it (the Ibis) that it should descend as a heart’. We find similar 
alliterations connecting ‘the descending heart’ with the Ibis of Thot elsewhere in the 
texts,4 and they refer to the well-known myth according to which Re1 sent out his 
heart in the shape of an Ibis to appease the wrath of the Goddess Sakhmet.

This, however, is not the only etymology offered of the word, and in the fol
lowing it is explained by an alliteration with the phrase hi-bi ‘a soul descends’. From 
what has already been said it will be seen that this is not to be taken merely as another 
possibility or another suggestion, but each alliteration in accordance with the princip
les mentioned above represents a new aspect on the origin of the word, and is sup
posed to give a new and independent explanation of the mythical origin of the object 
it represents.

It is obvious, however, that in spite of our terminology, these Egyptian etymo
logies are fundamentally di lièrent from ours, not only from a methodical point of 
view, where our linguistic attitude towards the problems would obviously have been 
absolutely foreign to the Egyptian way of thinking, but mainly because the aim and 
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purpose of the Egyptian etymologies were not at all to further an understanding of the 
words as linguistic elements, but to add to the knowledge about the things they 
stood for, considered as elements in their mythical connexion.

In this way the Egyptian etymologies are closely related to the Greek ones, 
as we find them e. g. in Plato’s Cratylus, but for the understanding of the difference 
between the Egyptian and the Greek way of thinking, it is not without interest to 
see how the concrete mythical representations which form the background to all Egyp
tian alliterations in the Greek ones have been abandoned in favour of abstract and 
philosophical associations.

In conclusion it must be mentioned that it was undoubtedly from texts like the 
present one that authors like Horapollon and Chaeremon drew the material for their 
works, and it was obviously from similar sources that the Greek conceptions of the 
nature of Hieroglyphic writing were directly or indirectly obtained.

But the understanding of the Egyptian way of thinking, based on the concrete 
mythical representations, was foreign and incomprehensible to the Post-Platonic 
Greek scholars, and a considerable amount of the misunderstandings and miscon
ceptions apparent in the Greek rendering of the Egyptian material undoubtedly arose 
from their difficulties in translating the mythical conceptions of the latter into their 
own abstract and philosophical terms.

To my mind is no doubt that among other things this was responsible for the 
development of the utterly un-Egyptian late conception of the ‘symbolic’ nature of 
the hieroglyphs.

3
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(a) The sign undoubtedly looks exactly like Q, but the context, and the use 
of the word wh¡ later in the line makes it clear that what the scribe intended to write 
was in fact Owing to the fact that it was the first word of his text, the
scribe obviously elaborated slightly on the sign, and combined its two extremities 
with a dotted line which gave it the appearance of Q.

with @ j and the second must necessarily be

(b)

(c)

(d) 
the gloss

looks very much like I . To transcribe it thus 
and not aaa^a It would 

<©>* in front of the
is therefore the only probable transcription, and line 13 and Moller’s

in the text itself.

The restoration is fairly certain; cf. Wb. I, 348, 12.

For the form of compare the sign-papyrus IV, 2. (Griffith’s ed. pl. I).
K_

The reading of the gloss is fairly certain. is clear. The sign read 

is read
The hieratic sign can be read either way, but is abviously the better reading.

(e) The sign transcribed as 
is not possible, however, as the sign after p is clearly 

be impossible to read hr.sn anyhow, as the preposition should be 

suffix.
Paläographie III, 26 must be compared for the hieratic form of the sign.

(f) Obviously the two heraldic emblems of Upper and Lower Egypt must be 
read, but the actual form of the two hieratic signs is somewhat strange. The first is 
undoubtedly maybe combined

or maybe The hieratic form of the sign is strange, however, and Møller does 

not seem to have a corresponding variation.

(g) I am indebted to Sir Alan Gardiner for the reading of the sign which 
has a strange form.

(h) The name of the locality in which the actual papyrus was found must be 
restored after m (not Ti—wr).

in

Explanation of the employment^ of the signs, explanation of the difficulties. 
Disclosure of the things hidden, explanation of the obscure passages  
by their noble protection^.

Explanation of what emanated from the Gods^f the noble ancestors^, the sacred 
traditions^ from the nornes^ of Upper and Lower Egypt  
(found on^l) a leather-roll in the temple of Osiris, the first of the Westerners, the great 
God, Lord of Abydos, in

(1) It is obvious that bjk here means ‘to employ’, ‘to apply’, a meaning already 
suggested by Griffith in his edition of the Demotic magical papyrus (p. 132, line 25). 
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Cerny tells me that the word is frequently used in N.K. texts dealing with the hire 
of donkeys, in the same sense.

(2) is the usual late writing of kj dd, ‘varia lectio’. Cf. Møller, Pal. Ill, 
No. 613 and Note d.

(3) For gs, Demotic gs, and Coptic (TtoUJ, ‘to spill’, ‘to pour out’, cf. Gardiner, 
Onomástica V, 236.

tpjw-1 is an apposition to ntrw.(4)

(Wb. I,

where the king commands him go to the temple of Osiris at Abydos <=> p 

* t\ 1 ‘
z~1 Ô A WA- o o o

The same phrase, which must here be regarded as an apposition to the 
is found as Jj P in a tomb from Scheik-Abd-el Gournah (Ä.Z.

mean ‘to consecrate, to initiate as king’, just as the phrase J J pjFfà
‘consecrated or initiated, and therefore legitimate king’.

The meaning of the noun has undoubtedly its origin in this specific employment 
of the verb, and it is used about that which is consecrated or initiated, or belonging 
to the cultic and ritual traditions. We find it used directly about the cult e. g. in Urk. 
IV, 484, 11 :

AAAAAA

(5) 
verb, gs, 
21, 1883, 129). The orthography of our text is obviously influenced by the word 
Jj P Jj (written Mariette, Dendera IV, 75) and translated ‘geheimes
Gestalt o. ä. by Wb. (I, 474). The exact meaning of the phrase is not quite clear, and 
the translation of Wb. bs, ‘Geheimes’ o. ä. (I, 473) is not quite satisfactory. The word 
must obviously have a more specific meaning, as the translation ‘Geheimnis’, ‘geheime 
Gestalt’ would undoubtedly make such expressions as Jj 
473, 21) and Jj Ikhernofret (3) pleonastic.

The original meaning of the verb is undoubtedly ‘einführen’, ‘herbeiführen’, as 
Wb. has it (I, 473), but it has a specific use, which seems significant for the meaning 
of the noun. In certain cases it is without doubt used with the meaning ‘to consecrate’, 
‘to initiate’. This is clear e. g. in Urk. IV, 157, 9, where Thutmosis III describes his 
career, and states that certain events took place ] Jj jj
‘before my initiation as a priest had taken place’. In the same way the phrase Jj P 'TTh 

1—which Wb. translates in general terms as ‘zum König einsetzen’—must

means

* ü <zzz> o 7==q ‘there was not one ri- 

tual or cultic secret which I disclosed outside (the temple)’, and in the same way 
we find it used about the consecrated objects of the cult, such as statues and other 
cult-implements, e.g. in the inscription of Ikhernofret (Sethe, Lesestücke, 70, 16—17),

AAAAAA (J V

to repair his secret cult-objects with fine gold and ordinary gold’.
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In the present context, where the word is used with a meaning slightly more 
general, it seems possible to translate the phrase Jj p as ‘the sacred
rites’ or maybe even ‘the sacred traditions’.

(6) ^|| is probably determinative and not the word njwt ‘town’.

(7) The text undoubtedly contained one of the usual statements concerning the 
provenience of the manuscript which should guarantee its venerable age and its 
authenticity. Cf. Berlin medical pap. XV, 1 if.

5

6

7
sic

J
(a) The sign which looks like 

probably just a filling point.

e.g. in the determinative of rmt in line 11, is

(b) The sign is obviously either yj or . Hi is the most probable restoration 
as one would expect a word which alliterates with

(c) This sign occurs again in line 10, where the context is clear. It is clearly dis
tinguished from the sign for O earlier in the line. Undoubtedly it represents a careful, 
semi-hieroglyphic, representation of the big jar with handles (Møller, Paläographie 
III, 505—6; Gardiner, Gram., Sign-list W, 6.7).

(d) The sign for bi is quite clear in the original.

(e) The sign looks almost like UJ, For the reading i----- 1 see p. 18 note 6.

(f) That the first sign is a standing man with a stick seems certain. It may be 
doubtful though, whether it is wr or iiiv.
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(g) For the form of this sign compare the sign-papyrus IX, 1.

(h) The scribe always uses a filling point which looks like L i under the 
in hpr. Cf. 1. 7.

Z.eJ1) An<2> Ibis. I.e. ‘A heart descends <3>, in accordance with what Re* said about 
it: 'It descended from the body'W. I.e. A Ba^ descends. I.e  
Everything is perceived through him. It is a 'hjn, 5. . .?. .(6). It is the ancient one^f 
who emerged from the box^>. It is the palette Everything in this land 
is perceived through the treatises^ and the utensils, which came into existence through 
him. It is his finger (1°)  Thot, the chief of the marvels in

1 sg. was to be read.

the house of clothing^, who regulates^2') the entire land, the (13> comes into
existence through hind14).

(1) is the well-established abbreviation of dd, also used in the gloss above 

line 2 in kj dd, ‘varia lectio’. occurs here, as far as I am aware, for the first 
time. It is used to introduce explanatory remarks, with the obvious meaning of ‘that 
is’, ‘id est’. That the correct transliteration is in fact dd r, is proved by hieroglyphic 
parallels „ 'prs, that is the seed (?) of the w*n-
tree’ (Rec. de Trav. XV, 105. in an article by Foret, unfortunately without further 
reference).

(2) As already pointed out above, the sign here transcribed

a filling point. The context would undoubtedly demand

is probably just

and if the suffix

T will cause you to send out one greater than yourself  thus came into 
existence the Ibis of Thot’.

(3) For a similar etymology of the word ‘Ibis’, cf. ‘Destruction des Homines’, 
(Transactions of the Society of Biblical Archaeology IV, (1875) pl. D I. 71).

It is obvious that both etymologies refer to the well-known connection between 

the heart of Rë* and Thot, who is frequently called & I c l ‘the heart of Re' 

(Mariette, Dendera III, 19 n., and with Thot as determinative O'I A/WV'A O ib. 
II, 65 a., from Boylan, Thot, Appendix B). Horapollon explains this identification 
thus: ‘When they would denote the heart, they delineate the Ibis, for this animal is 
consecrated to Hermes, the lord of every heart, and of reasoning. The Ibis also is 
in itself in its own shapes like the heart, respecting which great discussions are main
tained by the Egyptians’. (The translation is from Alexander Terner Cory, The 
Hieroglyphics of Horapollon Nilus, London 1840).

Hist. Filol. Skr. Dan. Vid. Selsk. 3, no. 2. 3
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We find the mythological explanation of these connections in the text quoted 
above, where we are told how Re1, to appease the wrath of the Goddes Sakhmet, sent 
out his heart as a messenger, in the shape of the Ibis of Thot. That the heart in this 
connection is identified with reason, is well-known from elsewhere.

see p. 1 6 Note a.

would make it
i i i

y??. , the late word for ‘book’ or ‘treatise’

, as these words are used together in such common phrases as 
@ , The following hpr im.f, makes such a connection improbable,

(4) O cù which occurs again in line 10, seems to be a Ptolemaic writing of 
O ‘body’. It is a well-established fact that the sign -Q is used for Q (Gardiner,

Grammar, Sign-list W. 6. 7), but 0 is occasionally used for in late inscriptions 

(Chassinat, Le Temple d’Edfou II), 221, and passim ® (cf. Chassinat, Un

Papyrus Medical Copte, p. 35). We should then have O éù The
meaning body is clear from line 10. For

(5) For Thot as the Ba of Re1, cf. Boylan, Thot, p. 85, quoting Turin Pap.

23, 2—5 (P—R): U] q » as one °f the epithets of Thot.

(6) I do not understand this passage at all. In another context one would pro
bably quite simply read hntv piv 5 dbn—the last damaged sign could be taken for 
O — and translate something like ‘it is a hjn, 5 deben’, (cf. Rec. V, 86, col. 102, and 
Juncker, Grammatik der Denderatexte 88 c, p. 70 ö  ‘das HinU zyA r\ I I I I
zu 5 Deben’), but I fail to see the relation of this statement to the present context.

(7) U7- as well as Rw were used as epithets to Thot. Cf. Boylan, op. cz7. p.180, 
È Wr'

Ru>, cf. Hieratische Papyrus aus Berlin 11,24. Pap. 3049 verso XVII, 3.

(8) For the chests of various Gods cf. Wb. II 491, which mentions the chest of 
Anubis and the chest of Nut, but the whole passage is most enigmatic anyhow.

(9) The transcription as well as the reading of the sign is dubious. is read 
in the sign-papyrus, and the following Jj @

tempting somehow or other to connect the word with the well-known stem spr, ‘to 
approach’, ‘to petition’

and tends to show that the two words must stand for substantial, material objects.
Jl ~ is therefore most probably the word for ‘Gerät’ (Wb. V 440—1),

and the development from dbh, ‘to beg for’, ‘to request’, to dbh ‘Bedarf’ and dbh 
‘Gerät’, ‘instrument’, ‘utensil’, may be compared with the parallel development from 
‘requirëre’ to ‘requisita’—‘Bedurfniss’, and to e. g. modern Danish ‘rekvisit’ = 
‘instrument’.

’faking as a writing of '

where he quotes Pap. Berlin 3049 col. 17,2—3.—-The text seems to have 

before
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is based on the fact that can be used for s' in late inscriptions, cf. Wb. V, 416 

° or o for ' û •
v III —D v i i I

(10) The condition of the text does not permit a reconstruction of the passage, 
and I do not understand the following m ts.f, but it is worth noticing that parallel pas
sages from Edfou quoted below in Note 11, which follows this part of our text pretty 
closely, has (Chassinat, Mammisi Tabl. Fs. 2d. VI 9. p. 76-77).
The finger of Thot as a creative medium was therefore probably also implied in our text.

I

(IO is the name of a temple dedicated to Osiris in the XVth
I AAA^AA ®

lower-Egyptian nome (Hermopolites inf.) cf. Chassinat, Mammisi p. 21, (Tabl. As.

Î
/WWXA

® I_____ lQ

S'? i T

[—i
L f-y J X^AAAAAA Û I Ó J 

‘the ruler who is on the throne of Geb in the great ivnh—house of Wennofre’. It also 
seems to be the name of the town itself, cf. Gauthier, Diet. Géographique II, 67. The 
nome was situated in the eastern delta (cf. Gardiner, Onomástica II, 197*) and Thot 
is frequently mentioned in connection with the town; cf. Chassinat Mammisi p. 77, 
de (Tabl. Fs. 2 d. VI. 10) where he is called & 0-=^ @

O I AAAAAA ¿ ■■ -...

‘the principal one of pr-ivnh, governing the entire land’ (hr gsgs is apparently the 
pseudo-verbal construction used without introduction in a virtual relative clause (Gar
diner, Grammar, 323)). Gauthier translates pr-wnh ‘la maison de l’habillement ou 
de l’habit’, and this translation may be correct. For the general meaning of ivnh it is 
worth noticing, however, that Brugsch quotes O (^e Hülle der Seele
des Sonnengottes’ (Dictionnaire V, 321), where wnh would seem to be used meta
phorically with the meaning ‘to give form or frame to’, ‘to manifest’, and it is worth 
noticing that the Ba of Rec is actually Thot.

(12) q @ is strange. One would expect I, as in the parallel passage quoted 

above. To take it as a writing for seems impossible, as a future meaning would 
be out of place in the context.

(13) r?-c is probably to be emended, followed by some appropriate addition such

as or ll10 like.

(14) hpr [irn-f] is to be restored as above.

?
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9
C

c

10
OI S

i

f
AAAAAA

AAAAAA

O

¿zù R r*?
AAAAAA (V
AAWA 1

g
AAAAAA

(a) This restauration would till the lacuna exactly.

(b) There is no room for A/^A or ******, which one would expect.

(c) The hieroglyph (No. 492 in Brugsch’s sign-list in his Hieroglyphische Gram
matik, Leipzig, 1872, p. 132) represents two pieces of cord ‘bound together’, and it 
is therefore used ideographically for the word dm, ‘to bind’, ‘to unite’. It is used 
phonetically for dm as well as f/n. It occurs in the sign-papyrus, ed. cit. II A 13 
(Pl. VII).

(d) One would undoubtedly expect tjw, but the sign seems actually to be

(e) The reading is certain.

(f) There are faint traces of what seems to be the upper part of ft; It is defi
nitely not . See the note to the text below.

(g) For the reading see line 13, where the red crown is also called

(h) p is doubtful but probable.

(i) See note c line 4 p. 16.

I.e.  The day, I.e. Re1 in his rise in the morning, by means of whom every thing is 
perceived. I.e. The Ennead  The eye is called the Enneadw. The sun
disk came into existence from the right eye of Re1. It is the Vulture-Goddess^ who 
bindsffiyv the bows, and who binds  It is Ta-tenen, the male one^. The 
Urœus came into existence from the right eye(6) of Re1', it is the crown of Lower EgypT1'» 
who unites it with her bodyW.

cf. 1. 19

ring one’ ; C
from Leyden ch. 15 (4.13) quoted by Juncker, Die Götterlehre von Memphis p. 31);

, and dd r with the meaning ‘to call’. For similar constructions

[P Q FO Q AA/WV' ‘the wave is called the roa-

I <==> ‘Man nennt ihn Ta-tenen’ (Hymn to Amun
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Götter hervorbrachte’ ib. p. 63.

‘Man nennt Ptah: der das All schuf, und die

(2) Cf. Decree for Eskhons (Maspero, Les momies royales, pl. XXV, 21.1—2— 
the passage has dropped out in the translation on p. 597—) @
iji Jj (P Q 0 5^- n ‘his right and left eyes are the sun-disk

and the moon’.

T Ci -OJtf 
the right eye of Be’ (Junker, Onurislegende, 

is fre- 
as de-

/wvw\
(3) „ Q Q ‘The vulture’ stands here for the vulture-goddess -j-

of El-Kab, who is called O AAAAAA

p. 160, B.E.J. 308—9), and in connection with whom the epithet dm.t-pd.t 
quently used (Wb. V 452,1). If is to be read after pd.t it must be taken 
terminative of the expression din pd.t instead of the usual

(4) The obscure meaning of this phrase, the literal meaning of which seems 
to be ‘to bind the bow’, has been discussed by Gardiner (Hieratic Papyri in The 
B.M., Third Series, London 1935, vol. I p. 30, note 10) where—on Faulkner’s sug
gestion—it is translated ‘to stretch the bow’.

/WVW\

(5) For the connection between the sun-disk and Tatjenen cf. the hymn to 
Ptah in Pap. Berlin 3048 (ed. Wole, Ä.Z. 64 (1929), 17), where it is said about Ptah- 

Tatjenen (VII, 6—7)
II 3—4, C. 6). In the same hymn the god is called <2
Be’, cf. Sandman-Holmgren, The God Ptah, p. 150 If.

‘Your right eye is the sun-disk’ (cf. also ib.

J
/WW\A M

Q OJj ‘who rises as

(6) It has been suggested that an expression for the left eye should be expected 
here, but I do not believe this to be the case. The commentator is commenting on Q, 

and not on .
/VWW\

(7) The goddess here written is undoubtedly the decified Red Crown
of Lower Egypt (cf. Erman, Hymnen an das Diadem, p. 30, note 4, and p. 46 fl.) 
identified with the Uræus, as opposed to the other diadem-goddess, the Upper Egyptian 
vulture Nhb.t mentioned above.

(8) P refers to the Uræus, and it is obvious that the expression refers to the 

connection between the Uræus and the crown.

11
lacuna of uncer

tain length
b 

n i
o \ 0

c 0
w O
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12

13

is

n i ^7
mwa

¿ù \ o
WJ? (Brugsch, Aegyptologie p. 333

7 cf. Møller, Palæographie III, 512.

above being the end of an or anj^ in the line above.

(d) There is a perpendicular stroke after which seems superfluous. It is 
probably either the stroke which the scribe uses fairly frequently at the end of his 
words, e. g. I line 11. J I line 14.

(a) The female part of the determinative has been omitted as in the following rmt.

(b) This passage, which I was unable to read, has been read by Cerny, ^aa 

the 11th lunar day, which was called
and Wb. IV, 332, 2). For the hieratic form of <2^

(c) As Cerny points out is undoubtedly the correct reading, the stroke 

J I line 7, or it might be the 

lower end of a sign as e. g. |J|, which he uses as determinative for crowns, but in 

this case one would expect it in front of .

I.e.  Sun-people. I.e. the people of Atum^ I.e. the sun-disk^  on the 
eleventh lunar day. It is he mho emits his rays in the night^. The. ..?... 
of Osiris is the 12th God of the Ba of Be 9 Gods, in its emerging from the 
Ennead as the noble Urœus, the Red Cromn^, in its name of  
every Urœus in her name of ‘ snake'the mistress of the Urœus.

(1) This explanation confirms Gunn’s and Gardiner’s translation of the word 
hnmm.t (Onomástica A 233, I, 111*) ‘sun-people’, ‘sun-folk’.

In the explanation the word rmt is used which seems to be the ordinary and 
most neutral word for—Egyptian—people. The addition ‘of Atum’, confirms the con
nection between hnmm.t and ‘the rising or nascent Sun or solar King’, already 
pointed out by Gardiner. It would seem that the term was used as an expression for 
the people of Egypt considered, at any rate in the religious texts, mainly as a religious 
entity, or as a religious body, vaguely parallel with such expressions as our ‘children 
of light’, also used about the dead as well as the living. The social and political 
significance of the word and its relation to the other terms for social strata such as 
p‘.t and rhj.t is still obscure.
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'Ehe fact that the female determinative is often left out deliberately in all these 
words, may not be without significance for the understanding of the theological con
ception of the position of women in the Egyptian state and society.

(2) The preceding gloss gave the explanation of the word hnmin.t, while this 
one gives the explanation of the hieroglyph itself.

The explanation ‘Aton  he who emits its rays’, would be most ap
propriate, provided that we can connect ntf stj.f with itn, in spite of the uncertain 
length of the lacuna. For § cf. Moller’s remarks (Palæographie III, 88, note 4). It 
should probably be taken as a determinative of stj and should not be read ir.tj.

(3) One of the nocturnal rituals connected with the cult of Osiris was apparently 
mentioned in the lacuna.

(4)

(5)

In spite of the strange orthography, the word is obviously ddf.t, Copt. rxicrqe, 
Q (V, 633). It is explicitly used

(6)
for which Wb. registers such spellings as
about the Uræus, and with the diadem-snake as a determinative (cf. Belegstellen of
Wb. V 109 (633.7)): {] 1=5 5=5 ‘Your snake is

I 71 y—> \ r\ y awm ¿Zù I

fixed on your forehead’.
As there are no traces of an — to be seen below the line, Cerny has suggested 

the reading with Q instead of my original reading with .

One of the relics of Osiris seems to be alluded to.
AAAAAA

W is here the red crown identified with the Uræus as in line 10.
NT

14

15

? ? b

?

(a) ra must be restored in the lacuna.

(b) There are faint traces of a sign above n; it is probably "^=’.

(c) The sign is almost obliterated, but quite clear on the original.

was

(d) For the form of the sign cf. Møller, Palæographie III, 585. Theoretically 
naturally also possible, but J makes better sense.

4*
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(f) ETO is also possible.

(g) cf. Møller, Palæographie 111, Anhang XXXIV.

(h) Q ra Q nJ or in late orthography [j [| is to be read.

(i) This restoration fits the traces exactly. For the last sign of the word of which 
only the characteristic front-stroke is left, cf. Pal. II, 48, note 4.

l.e h(1) I. e. poultry-house^ l.e. field house and keep watch in it, 
l.e. his sleeping place^JI)  to which the Ibis descends^} every day^ 
l.e. house and stable  field house of (JI} the nomads^

(1) This explanation is important for the understanding of the hieroglyph. The 
pictorial meaning of the sign becomes clear when considered together with an ob
servation made during a stay in the Soudan, where certain reed huts, frequently 
found in the fields outside the villages, were obviously built in accordance with the 
ground-plan indicated by the hieroglyph. These huts were used as temporary sum
mer-abodes by the local population, who called the wide open space with the entrance 
'diwân, and the narrower enclosed room behind, ‘harîiri.

Similar huts although often built without the partition wall (with the ground
plan O) were frequently found used as shelters for the cattle in the fields. Mr. Arkell 
informs me that the local name for these shelters or huts is 'rakilba', a word the ety
mology of which I have been unable to trace.

It will be seen that the information thus acquired corresponds exactly to the 
information presented by the present text where the hieroglyph is said to represent 
‘a house in the fields’ used to watch and to sleep in. It is called ‘a house and a byre 
and probably also ‘a shelter for the wayfarer or the nomad’ (sndj).

It should be clear, therefore, that the hieroglyph represents an ordinary hut 
built of reed or brick in the accordance with the ground-plan it indicates. It will also 
be seen that the different explanations do not represent so many different explanations 
of the hieroglyph itself, but supply additional information about the use of the object 
it represents.

(2) For hfmiv, ‘aviary’ cf. Wb., II, 481, Belegstellen 5. (Harris, 8, 11).

(3) Cf. nml ‘to sleep’, and nnjj.t ‘bed’.

(4) This passage seems strangely out of place. It probably represents one of 
the usual mythological allusions.

(5) For smlj cf. Wb., IV, 470.
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17

18

19

20

(a) The commentary on the sign in the sign-papyrus from Tanis (XXX, 12) 
has only the last determinative left, but this is indoubtedly the same sign as here.

(b) Ft is doubtful but highly probable.

(c) This reading would seem to fit the very faint traces, but it is more than

doubtful. One would

(d) is also

expect something like

possible, but seems more probable.

I.e. a plough^, I.e. an instrument^ for ploughing^') in

(1) is cither a superfluous determinative or the ideographic writing of h.t 
‘wood’. In the latter case hb (n) h.t, ‘a plough of wood’ must be read, cf. knw n bfk 
in line 26.

(2) hnw is used as Coptic which can be used to indicate ‘any material
object’ (Crum, Dictionary, 692), cf. ‘a key’, and ‘the blow
pipe’, where the object is introduced by an n, as here.

AAAAAA 
AAAAAA
AAAAAA AAAAAA ! 7%^% J

(a) Cf. Møller, Paläographie, III, 416. The sign was originally an ideogram or 
determinative of the word ß [j] (Cardiner, Cram. Sign-list, S. 9). It is here used as 

a determinative for any crown or ceremonial head-dress.
(b) The reading qJ^ is certain.

(c) The sign has rather a peculiar shape but must undoubtedly be read

(d) The transcription of the scanty sign-rests from here to the end of line 20 is 
most doubtful.

(e) The sign looks like , ^-,-dd, and the sign above like <=>, but in this case one 
should expect it to be written in red.

I.e. the Hmhm-crown, i.e. the great Atefd't-crown of Re and Osiris  
in the second winter month, day 22(2\ together with one Neshemet-boat together with^ 

The wave^ is called^ the roaring one
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(1) Cf. Belegstellen, II, 491, 5, which quotes Edfou II, 20 for a passage where 
vx rO m ¿ZZZZ7 ¡$$$¡ is used parallelly to Q. For hmhm-cvown, see

Akubakr, Untersuchungen über die Ägyptischen Kronen, p. 63—65.

Jr
. where the Neshemet-boat is men-

(2) I have been unable to find this date in Schott’s material (Altägyptische 
Festdaten, in Akad. der Wissenschaften in Mainz 1950, Nr. 10) or elsewhere. Cf., 
however, Belegstellen, II, 339, 17 (London 460),

tioned vaguely in connection with what is apparently a festival of Osiris.
0 /wwv\ ri\ -iQ aaaaaa r i \

(3) Maybe lJjOW ‘together with Osiris’. Cf. Belegstellen II, 339, 17,

(4) In this orthography seems to be a phonetic complement corresponding
. , , . AAAAAAto Coptic OOCIA4: OCÛLMI.

(5) For dd r, ‘to call’ see line 9 note 1.

(a) For the gesture of the rite, cf. e.g. the bronze figure of a soul from Buto, 
in Winlock’s Bas-reliefs from the Temple of Rameses I at Abydos (The Metropolitan 
Museum of Art, Papers, Vol. 1 part. 1. New York 1921. Fig. 3 p. 19).

(b) The sign is actually as in bfk in line 1.

(c) The determinative is almost certain.

(d) About two groups are missing.

(e) The plural strokes are left out by the scribe.

I.e. Jubilation^, i.e. the souls of Buto and Hieraconpolis performing the hnw- 
rite™  it is the souls of Buto and Hieraconpolis

(1) Maybe as a participle directly explaining the hieroglyph as ‘some-one per
forming the /inn-rite’. For the sign cf. Gardiner, Gram., Sign-list A, 8.

(2) For the souls of Buto and Hieraconpolis and their jubilation, cf. Sethe, 
Urgeschichte, § 172 and § 175, and also Winlock’s remarks in the paper quoted 
above, p. 53. For the grammatical construction of the sentence with hr plus infinitive
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23

24

Ir
AA/WXA

£ o
?

s s

(c) Cf. the same word in the following line where it is written

, in which case it would be tempting to consider the word as a late

AAAAAA

stunted Jj

strange word 2
nvm of snb.t. It occurs as

used without introductory auxiliary verb and with hr omitted, cf. Junker, Grammatik 
der Denderatexte, § 151: Jj ö /WWVN o db} n Rnnw.t irj mkt.t, ‘der

Schmuck der Rennutet schütz dich’.

(a) (2 seems the most probable reading, but might be possible.

(b) The transcription of the scanty sign-rests at the end of the line is most 
doubtful.

/wwv\ _

A/WVXA

of the variants, however, has 2 J T » an(l there can be no doubt that 
meaning was intended by the two words.

Phe writing of the word snb.t in our text clearly shows that snc represents nothing 
but a misreading of the hieratic draft, where the Jj underneath the has been 

read as an —o, The word snc can therefore be discarded altogether as a separate 
word and must in all cases be understood as snb.t.

(1) apparently stands for |, as often in late inscriptions. Cf. Wb. Ill, 34, and 

for (Ciiassinat, Mammisi, p. 21).

I do not know the word IT1 <2 , which may be related to the word IT]
mentioned in the phrase ID J (Wb. II, 471). It may be possible to to 

read 

writing of hcm ‘the throat’, although a confusion of h and h would probably be unlikely.

(2) For snb.t ‘gullet’ cf. Wb. IV, 513 C. The writing of the word with the small 
underneath the n is important, because it explains the problem of the

AA/VW\

Ç, which is found in certain inscriptions as an apparent syno- 

o h61 *S Neith,
mistress of Sais’ (Deir el Bahari, ed. Naville pl. 116, line 12), and the same text is 
found in the 42nd chapter of the Book of the Dead (Naville, II, 115, line 7), where 
it runs 2

One
the same

Q P AAAAAA == (H

I I O
Le. . . ? . .(1) I.e. the gullet™, from which every sound™ is emitted. I.e. Thot, 

when he comes out from the gullet of Re1 in Khnum-of-the-two-lands^
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(3) Like Coptic opooy (Crum, Diet. 704, b), hrw would seem to mean ‘sound’ 
as well as ‘voice’.

(4) This passage would seem to refer to the above-mentioned myth (Line 4, 
note 3) in which Thot is sent out as a messenger on the command of or in accor
dance with Cerny’s proposal was created by Ke( from his throat, in which case Thot 
would be considered as the utterance of Ke1.

(1) Hnmw-ti.wj occurs also in line 24. The connection between this word and 
the word for chest is utterly incomprehensible to me.

25

27

26 rf
/wvw\

(a) The sign does not correspond to the ordinary form of the hieroglyph hn, 
cf. Gardiner’s Sign-list Q, 5—6. It looks more like W, 1, but Gardiner points out 
that the shape of the sign for hn varies considerably according to the various forms 
of chests.

(b) The sign—no. 387 in the Paläographie—is quite clear in the original.

(c) There are traces which look like two small o. Underneath the first there
are traces of a round sign like 0, and after the second traces of a horizontal sign 
like /wwvx . Cerny suggests that ‘Ibis’, might be the word to be restored, but

the sign between 0 and is puzzling.

(d) There are traces which would fit a .

(e) This reading is certain; the sign a is very large as in knw in the following line.

(f) There are traces of a vertical sign at the beginning of the lacuna, and the 
tail of can be seen below the line.

(g) I am unable to identify the traces at the beginning of the line, in the lower 
part of the square before there is a sign which looks like

(h) There are some strange and apparently superfluous curlicues at the upper 
left side of , f,, the form of which is peculiar although easily recognisable.

I.e. A chest I.e. Khnum of the two lands^ I.e. The house of  in 
its name of I.e. A throne!'2'1, I.e. a chair of olive-tree^, which is in the 
room  his numerous  without lie in Lower Egypt
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(2) The word to he restored in the lacuna is probably  HP, IT! 'Xyy , 
/ AA/WXA

(Wb, II, 505). Its original meaning seems to be ‘foot-stool’ or the like, but the word 
is undoubtedly also used for ‘throne’, at any rate in late texts. Cf. the unambiguous ex
amples from Belegstellen II, 505, 19.

I WAV
(3) knjw n bjk occurs elsewhere, e. g. P

Q I /-----r=Lù —h— , ‘the priest sits on a chair of olive-wood in front of her (i.

Ö 
e
e.

the Goddess), (Rec. V, 125, from Junker, Gram, der Denderatexte, 152).

Ü 0
AAAAAA C

(a) the actuel hieroglyph shows a man rowing or steering the boat.

. That it is 
of the scribe 

in line 1. There is to my mind no doubt that

(b) The sign has rather a peculiar form and looks almost like 
not a d is obvious, however, when it is compared with the ordinary <= 

as found e. g. in the word
/----  was what the scribe intended to write. Cf. Møller, Pal. Ill, 327.

(c) The sign looks exactly like cf. in line 2. One would expect  
a man rowing or , and it is just possible that the down-stroke of the arm was actually 
elongated to represent the oar. Cf. especially the second occurrence of the sign, where 
it seems to extend below the line.

I.e. to steer1-1'1 I.e. a man steering in a smfj^-boat

(1) hinj must stand for cf. Wb. Ill, 81.

(2) The word is found in Wb. Ill, 121.
Götter’, and ib. 124, as

as ‘eine Barke der

Götterbarke’. The references are Pap.
Leyden 347, 3, (Leemans, pl. CXLII, N. B., not 98 as Belegst, has it, and Pap. Turin,
Pleyte-Rossi, pl. 86, 1, 4). From our text it would seem as if the word was just an
ordinary word for a boat of some sort, without any religious implication.

29

(a) This restoration is almost certain and fits the traces exactly.

I.e. A jar, I.e. A Hin*1) of four 
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(1) The passage apparently indicated the relation between the Hin-measure (1/10 
hkf.t) and one of the smaller units of the ordinary measure of capacity. Cf. the passage 

quoted above v ' ‘the Hin of five deben’, (line 5, note 6).

30

(a) There seem to be faint traces of a sign in the column reserved for the catch
word, which seem to indicate that a new word is commented upon in this line. I do 
not know which, however, and only a few signs can be read in the line itself.



The Second Page.
It has already been mentioned that the remaining fragments of the second page 

of our text measures about 200 mm. in height. It contains the remains of the begin
nings of 21 lines, which compared with the height of 300 mm., and the 30 lines of 
page one, would indicate that about 10 cm. and 9 lines are missing. We are unable 
to tell whether these lines were above or below the preserved ones, as the top as well 
as the bottom of the page are lost, and only a very narrow strip—nowhere exceeding 
about 3 cm.—is left of the hieratic commentary on the left hand side of the column 
reserved for the catch-words.

This column contains the traces of about 13 catch-words, 8 of which can be
identified with certainty, the first being > the second XxZ and the third $ . 

Then comes a gap in which only unrecognizable traces of several signs can be seen, and 
after this we find (:=3 , [ J, and 1.

It has already been pointed out that as all the original readings, except k?, have 
been lost, we are unable to tell with certainty which readings the ancient author of 
the treatise commented upon, and we are consequently unable to tell whether the 
signs were arranged in accordance with the same acrophonic principles as on page
one. is generally read mj, but it is also used ideographically for and snc, ^XZ 
is generally read hmnw, and a cr“Z) | p o <a n is actually found in the com

mentary. The correct reading of is unknown and the only readable words in 

the commentary are 1 and y . The reading of is also
doubtful in the present case, but the following signs could probably be read À7, k?rj, 
km and km. Kf is the only original reading preserved, and it is tantalizing to know 
that we should have had authentic readings of signs like $ and first-hand expla

nations of words like Ka, were it not for the damaged condition of the papyrus.
As it is, we can only hope that better preserved specimens of similar texts will 

eventually be found, now that the present fragments have established the existence 
of an original Egyptian lexicography.

1 meaning: ‘of skin’ or ‘of leather’.

Færdig fra trykkeriet den 6. juni 1958.
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